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“We have no connection with the politics. Yes, we were a part of the law design and its
lobbying process and that was our involvement, but there was no political engagement”
A Women’s NGO leaders

Executive Summary
Introduction
There has been quite a lot articulated about “woman”, “man“ and “gender” concepts
in the Armenian society. There have been different types of individual studies and
research projects, assessment and reports issued by the Government, local non-profits
or international community attempting to analyse the existent definitions of the image,
role, position, status of Armenian women and men of today. Many of them
demonstrate women’s representation in the society, family, politics, labour market,
education system, or any other sphere leaning on a range of disciplinary perspectives
and methods. In many cases all these different analyses bring similar results and
discuss same definitions and categories existent in the Armenian society indicating that
gender equality is still to be fought for. However, there is obvious lack of mutual
understanding and wish to cooperate among those who are involved in
gender/women’s issues (civil society, state officials, international community,
individual researchers, etc.), which makes it difficult to instigate constructive
discussions and debate over emic1 definitions and categories collected in the field and
keeps the overall gender discourse low-profile. Based on qualitative research (focus
group discussions and key informant interviews in Yerevan and in Tavush region of
Armenia), as well as content analysis of social media, this paper attempts to provide an
answer to the major question why the gender discourse still remains so unremarkable
in Armenia.

Aims and Objectives
This paper questions if there a gender discourse in Armenia and if so, what are its main
narratives and how the knowledge and meanings for a number of gender concepts are
produced and reproduced, what gender definitions are in the loop of the discussions
are, how that knowledge is transferred. The paper aims at analysing what is
1
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understood and defined under such terms as “gender”, “gender equality”, “gender
relations/roles”, “family”, “tradition” etc.: what is the public perception, reaction and
feedback towards the discussions on “gender” both online (in Facebook) and in real
life. The paper particularly questions how the discourse impacts the public perception
of the “gender”, how the gender dualism has been/is (re-)constructed and how the
“marginal” categories, considered out of “two-genders agenda” are brought up in
public discussions. One of the important focuses of analysis is on how the discourse
actors interact and what messages transmit to each other and to the public.
The paper does not set an aim to define who are the Armenian woman and man and
what are their roles and position in the society, but rather intends going beyond
conventional research on definitions and categories to find out why the “gender” term
has got these particular denominations in the Armenian context. This paper argues that
the low-profile discourse on gender in Armenia is linked with the lack of questioning
and challenging those emic categories and definitions prescribed for genders. The emic
categories and definitions collected from the field and presented in different studies,
assessments and reports, require more thorough deconstruction and analytical
contextualization. This paper hopes to contribute to the analysis of the contexts
standing behind the existing categories and definitions: socialist, post-socialist, presocialist, western/European, traditional, national, etc.

How does the Armenian

“tradition”, pre-socialist imagination, socialist memory and today’s modernism
intersect and how does this cultural and ideological blend contribute to today’s
knowledge on gender and formation of gender discourse?
This paper leans on the theoretical foundations of the Theory of Discourse developed
by Laclau and Mouffe (1985). It argues that discourse constructs social world, but the
meaning can never be permanently fixed: no discourse is a closed entity. Following
Laclau and Mouffe, this paper discusses Armenian context from the perspective of this
theoretical framework. In addition to the Theory of Discourse, this papers considers
three other concepts, which are indispensable for analysis of the Armenian gender
discourse.
The first concept is concept is the context and its analysis: the paper argues that the
presence of the socialist history is still vivid in the gender discourse of Armenia and
denominates everyday practices. At the same time, it blends with the popular images
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of pre-socialist Armenian “traditions” (which are more imagined, rather than learnt),
which helps the people to demonstrate the distinctiveness of the Armenian culture by
pointing at the “roots” and “origins”, etc. All this mix of contradictory “post-“ and “pre“ narratives reinforce the patriarchal and traditionalist discussions, which mainly lead
to emotional “monologues”, but not to constructive dialogue between different
stakeholders.
The second concept is the knowledge and the transfer of knowledge: which knowledge
is available in the field, how people obtain knowledge, who are the transferors of that
knowledge. The concept of knowledge is a corner-stone for this research as this is the
foundation, which further discussions and debates can be built on. This research also
looks at why there is no knowledge on “gender”, why Armenian society has no
understanding and instead has confusion on the “gender”/”gender equality” terms.
And, the third concept is concept of situated knowledge: this paper argues that
knowledge of “gender” and all pertinent concepts among the public can be understood
more as situated knowledge, in the words of Donna Harraway, which differs from
context to context, from experience to experience, from story to story. As the analysis
for focus groups and interviews have shown, people tend to change their positions as
per situation, which makes impossible for an argumentative discourse to be established
and sustain further.

Methodology
The research leant on a complex methodological framework, which encompass
qualitative methods, including Focus Group Discussions/FGDs with the NonGovernmental Organizations/NGOs, students and non-students, young adults, young
parents and elderly, as well as Key Informant Interviews/KIIs with media and art
people, NGO representatives, international organization representatives. Overall, 13
FGDs have been conducted both in Yerevan and in Tavuh Marz (with Ijevan dwellers
and near-by rural community people) and 11 KIIs.
The project employed social media analysis, with a particular focus on social networks
(Facebook) to follow and analyse the public discussions.
Desk research of all relevant secondary source documents, such as policy papers,
previous research, studies, reviews, media articles, statistics, etc. was conducted in the
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beginning of the research project to inform the project on the existing relevant data to
be fetched as appropriate benchmarks in the further steps of the field research.
Among those social actors/participants of the discourse the research project tackled
state officials, women’s civil society representatives, church leaders, public figures on
one hand and nationalist and traditionalist groups (and youth on the other.
Two types of language has been analyzed and compared in the research: 1) written
language of the gender discourse tackled through social media and facebook analysis,
and 2) spoken language, which was explored in the focus group discussions and key
informant interviews. Having two type of language in the discourse analysis allowed
discovering differences in the public discussions: what do people say offline? What do
they say online? Which mode (offline or online) provides more favorable space for
active discussion? And which perspective in the gender discourse develops more
actively online and offline?

Why is discourse analysis important?
Discourse analysis is both a method and a theory. It is important because it is provides
on the post-structuralist perspectives and provides a chance to challenge “objective”
definitions and categories. It is important because it brings in deeper analysis and
instigates a healthier and understandable discussion, where definitions are not
definite, but rather flexible meanings which are dynamic constructs of historical and
cultural blends. It is also important because by doing a discourse analysis, in particular
in the field of gender studies, it puts seeds of culture of discussions, which reflects not
only essentialist and dichotomous views on the nature of sexes (which has the right to
exist), but lays down a foundation of argumentative and constructive dialogue.

Chapter 1. Theoretical Foundations
What is Discourse?
The term “discourse” has been a “buzz” word in different disciplines and especially in
social sciences. To explain it in short and simplistic way, the concept of “discourse” can
be defined as follows: it is a public conversation led by different participants
exchanging views, debating and transmitting messages to each other and to the others,
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who are not part of this conversation. In the core of this conversation there should be
public arguments driven and exchanged by the parties involved. However, the
difference between a simple conversation and discourse lies in the feature of the latter
to construct patterns of the field (which is the focus of the discussion) and defines
major categories. Another important distinguishing feature of discourse is that it is a
type of social action, which plays a big role in producing knowledge. Since the discourse
belongs to the social world, which is a dynamic body, the knowledge production is a
continuing process.
There are many different definitions of discourse, among which the following are most
crucial for this paper:
Practices which systematically form the object of which they speak (Foucault, 1972)
A particular way of talking about and understanding the world (Philips and Jorgensen,
2002)
Mechanism through which meaning is created (Sarroma, 2011)
An attempt to fix a web of meanings within a particular domain (Laclau & Mouffe,
1985)
Four Important Theoretical Principles towards Discourse Analysis
There are a lot of approaches how to analyze discourse(s). However, according to poststructuralist scholars, there are premises (Burr, 19952 and Gergen, 19853), which
should be shared by all those who are doing discourse analysis. First of all, discourse
analysis should be based on a critical approach, which would challenge the “fixed”
categories and definitions and deconstruct the taken-for-granted knowledge in any
field applied. Second, there should be a historical and cultural specificity towards a
discourse analysis. This means that any category and definition analyzed should be
seen through the historical and cultural lenses, which show those categories and
definitions only through a specific time and given cultural space making them
contingent. That is why “looking” beyond given definitions and deconstructing the
contexts, which have influenced emergence of those definitions is an essential part of
any discourse analysis. Third, while analyzing any discourse, there should be a
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perspective on the social processes and interactions standing before the discourse.
Through the social interactions we create our understanding and knowledge of the
world and continue maintaining through different social processes; then, we share our
knowledge and contend with the knowledge of the others. Forth, the scholars argue
that any production of knowledge leads to some social actions, which have their own
consequences.
From that perspective, discourse analysis can be a part only a poststructuralist
research, where there is no one knowledge and one truth, but rather a set of
knowledges, which clash, exchange, change, produce and reproduce. The chapter leans
on post-structuralist theory and focuses on the discourse theory by two
poststructuralist theorists Ernesto Laclau and Chantal Mouffe4, as the main framework
for this research.

What is Discourse Analysis?
The theory of Laclau and Mouffe has been developed on the basis of critical review of
two theories: one of them is their predecessor structuralist theory and the second one
was the Marxist theory. The theory of discourse by Laclau and Mouffe can be helpful in
analyzing Armenia’s gender discourse(s) as it casts critical look at the diversity of
systems of meanings of existing in the society on one hand and tackles the complex
historical social context on the other.
Within their critique of structuralist, Laclau and Mouffe point out that meanings are
never fixed and social processes, which produce knowledge are taking place all the
time. They claim that exactly that is why there will always be a struggle for/about
definitions in the society. The idea of discourse analysis, as per Laclau and Mouffe is “to
map out the processes in which we struggle about the way in which the meaning of
signs is to be fixed”. The scholars suggest a number of concepts, which explain how the
discourse is formed. They state that the discourse is established as a totality, in which
each sign is fixed as a moment obtaining a meaning through its relations to other signs.
That is done through the principles of exclusion of all the possible meanings that the
sign could have. Laclau and Mouffe also introduce the concept of elements, which are

4
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the signs having many meanings and they are hard to be fixed in any discourse and the
concept of closure, which is a process of a temporary halt in the variability of the
meanings.
Thus, the main idea is that when a unified systems of sign meanings (“system of
moments” in the language of their theory) is created and the discourse is established,
all other meanings will be excluded and will be related to other competing discourses.
But, since all those fixations of the meanings are fluid and never-ending, Laclau and
Mouffe argue that the discourse can never be definite and can be easily impacted by
the other established discourses or discursive fields (this is all which lies out of any
discourse and in contrast to a discourse this is an unstructured mass of all possible
constructions of meanings). Another important definition in the discourse theory is the
concept of floating signifiers, which are the signs that different other discourses try to
invest into one given discourse. These floating signifiers attempt to bring in and fix
their own meanings to important signs. Here what these two scholars present their
major definition, which a discursive struggle for fixing particular meanings and bringing
the process of fixation into a closure.
On the other hand, within the critique of the Marxist theory, Laclau and Mouffe reject
the binary relationship of two main social classes (ruling and working classes) based on
the economic determinism. So, according to the Marxist materialism, the capitalist
world is based on the capitalist economy, which produces ideology legitimizing the
whole system. The working class’s consciousness is under the control of that ideology,
which can be broken through only by transformation of consciousness, which is the
class revolution. The discourse theory argues that there is no only one division between
the base and superstructure and there is no objective understanding of the society as
one totality consisting of two classes. Laclau and Mouffe claim that just as the world of
meanings can never be finally fixed and definite, the society and identity are
dynamically changing structures.

The Context, Knowledge Transfer and Situated Knowledge
In addition to the theoretical framework by Laclau and Mouffe, three more concepts
are considered as cornerstones for this research.
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Context is one of the concepts which is not evidently reflected in Laclau & Mouffe’s
theory. But, it matters to be in this particular research as context plays an enourmous
role in production and reproduction of knowledge on gender within the Armenian
society. The question of context has been raised by many scholars (Howarth, 2004;
Wetherell, 2001; Agar, 2005; ÓTuathail, 2002) in different fields of scholarship,
especially in the case of analysis of discourses happening in contexts saturated with
different historical and cultural specific heritages. The construction of any discourse is
linked to contexts, as meanings of signs are never fixed in one discourse, but rather
they travel across discourses.

Knowledge is the foundation of the discourse and analyzing how that knowledge is
managed is the most crucial part. One of the aspects of this research is how the
(expert) knowledge is conveyed to the public and how is the knowledge is transferred
to the public to form into a discourse. The struggle between different knowledge can
be explored as a struggle between different discourses. As Laclau and Mouffe claim,
the distinguished feature of the discursive processes is the struggle for meanings,
which constitute the core of the knowledge.

Situated Knowledge: Donna Harraway, a feminist writer has coined this term to define
the knowledge, which is knowledge specific to a particular situation, whether it is a
socioeconomic, anthropologic, intellectual, historic or cultural. Where different
contexts intersect, grow with each and blend, situated knowledge promotes exchange
of ideas between, and as they share their knowledge and allow an understanding of
their respective contexts they can grow and allow their points of view to become larger
and comprehensive. Situated knowledge not only allows us to entertain richer and
more complete points of view through dialogues, but it ultimately promotes a sense of
community and allows us to be accountable for what we believe in.

Chapter 2: Armenia’s Context through Discourse Analysis
Armenia before, in and after 2013
Throughout its 24 years as an independent state, Armenia has become a signatory to a
number of international documents, built up a national gender legislation and
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collaborated

with

international

community

for

implementing

development

programmes aimed at gender mainstreaming and gender equality in different aspects
of life. Furthermore, the gender discourse has been led by the civil society
organizations/NGOs (headed mainly by women, among those women with soviet era
leadership experience) who became adept at balancing between discourses of
modernity and tradition and accommodating their positions towards “gender” to
survive in non-profit sector. In spite of the efforts invested both by the state, civil
society and international community, the reality shows that there is no common
understanding of the “gender” and related terms and, what is more, there is overuse
and at the same time misunderstanding of those, what leads to deflected discourse on
gender equality and (re-)produces misinterpretations and further stereotypes.

Until May 2013, the term “gender” had been a subject of more fragmental debates
taken place mostly within civil society circles. In May 2013, when the law on gender
equality was taken to the National Assembly for final ratification, it brought up to
public hysteria around the topic. This marked the foundation of a public discourse on
gender, which unearthed the existence of different systems of thought, ideas,
attitudes, meanings and narratives on gender. It showed that the buzzword “gender”
can be manipulated and used by different social flows, including church
representatives, traditionalists, nationalist youth groups, etc. and misrepresented by
the mass media, especially via social media.
The law draft was put on discussion since 2011 by one of the ruling parties Orinats
Yerkir (Rule of Law). The first draft was put in many discussions, however, it was
continuously turned down and put on the shelf to wait until next discussion. Still in
2012, according to the review of online media, one can mention that overall disposition
of the public, as well as the journalists, state officials and civil society representatives,
was more inclined towards acceptance of the law. Reviewing the articles published in
2012 in online media, reposted in social networks (Facebook), one can say the overall
environment of the discussions and comments under the posts were quite peaceful
and more tolerant towards different aspects of gender issues. The government issued a
special note “Parliamentary Hearings Dedicated to Gender Equality” both in Armenian
and English on the website of the National Assembly (Parliament) of Armenia, which
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was aimed at providing further updates on the status of the law on gender equality.
Then’s speaker of the Parliament shared his hope that these hearings were aimed at
“the reinforcement of protection of human rights and democracy in Armenia” and that
“the discussions would promote the improvement of the bill”. During those hearings, a
lot has been said in favor of gender equality and presented political and legal
advantages, as well as historical substantiations for the adoption of the law. The
necessity to adopt this law was also discussed from the perspectives of the national
security.5 In his opening speech, the speaker of the parliament Mr. Samvel Nikoyan
particularly underlined the historical foundations of the issue. Interestingly, the
speaker noted that “the women’s and men’s equal rights are not alien to our national
description, it is the component part of our culture” and gave a long list of historical
evidence that gender equality has always been an integral part of the national laws
since 4th Century until the establishment of the first Armenian Republic in 1918 6, when
women and men had equal rights to vote and to be elected. A number of civil society
groups were invited and given a chance to speak out during the hearings. Back in 2012
gender equality was considered as something important, which should be elaborated
into law. Within those discussions, one can often read how different people, starting
from state officials up to average public argues that gender equality needs to be
restored since historically Armenian woman was granted a lot of rights.
Following those hearings in early 2013, two members of the parliament, who were
representatives of the ruling Republican Party, presented their version of the same law
and put the new draft law on discussion. When the law was taken to final ratification,
the law draft provoked an unprecedented hysteria in the public. The hysteria started in
late spring covering whole Armenian internet. Public discussions were held both in

5

National Assembly of Armenia, Parliamentary Hearings Dedicated to Gender Equality, 2012,
http://www.parliament.am/news.php?cat_id=2&NewsID=4959&year=2012&month=01&day=19&lang=eng
6
The speaker of the Parliament made a detailed presentation on Codes of Shahapivan (443 AD); Rules of Davit
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Alavkavordi (11 century ) ; Criminal Code of Mkhitar Gosh ( 12 century); Constitution of King Vatchagan (5
century). The Criminal Code of Mkhitar Gosh prohibited violence against women and imposes criminal penalties on
any one committing violence against women. The Code of Shahapivan gave a woman the right to the family property
in the event that her husband left her without reasons. It also stated that the woman is entitled to bring a new
husband to the same house. The Rules of Davit Alavkavordi required that for a marriage to be valid, the bride and
groom should have given their mutual voluntary consent. It said that a marriage is not valid if it based on violence.
National Constitution of Constantinople (1863). about the women’s property rights, recognition and respect of
honour and dignity, law of the woman’s marriage, marriage age, being divorced, marrying for the second time and
other rights. And today, according to the speaker, the perception of women’s and men’s equal rights is directly given
in Shahamir Shahamiryan’s “Vorogayt Parats” (“Snare of Glory”) which was written in 1773, and according to which,
women and men are legally equal irrespective of their gender, citizenship and have no right to rule on each other.
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social networks. A lot of comments were left under the articles on gender equality law
on the pages of different online newspapers. The majority of the commentators
claimed that the law on socalled gender equality was made to promote
“homosexuality” and it was a “against Armenian nation”, “ruining Armenian traditions
and values”.7 Among the anti-gender propagators were the Armenian Apostolic Church
representatives who gave interviews and published articles8 on the gender equality law
inciting further discussions in social networks by transmitting the following message to
the whole society: “No to the gender law! No to national decay! For the sake of
Armenian family! For the sake of Armenian children! for the sake of our children!”
“This is an ambition of some people, which have the aim to bring the nations to decay.
Because this decision does not go along with morality and it goes against the will of the
God, as well as against the will of the Nature, as in the Nature every single creature is
created in a way that s/he has their own inner system of values. By giving a green light
to the gender law we dig a path to the national survival and destruction. We are here
on behalf of all the Armenian nation”.
Father Komitas Hovnanyan, October 20139
One of the features of the 2013 anti-gender discourse in media was that it utilized tools
of civil protests, such as going out to the streets with banners against the gender law,
particularly with participation of youth, or the “floor” was given to young women who
declared the law as anti-Armenian and anti-Armenian woman. Another interesting
feature of the discussions in the social media was the prevalence of the discussions and
quantity of the comments from the anti-gender camp. Meanwhile, the opposite camp
(which might have been existed) was quite silent and in case of posts in discussion
forums, in the forms of comments under different articles, in different Facebook pages,
were immediately attacked and silenced by the anti-gender people, especially by the
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Some of the articles published, as well as discussions in different pages against the gender law: “The
parliamentarians should decide what gender they have”, published in Aravot newspaper, September, 2013
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Pan-Armenian Family Committee, Stop-Gender Initiative and Mek Azg (One Nation)
Group.

Chapter 3. Is there Gender Discourse in Armenia?
Knowledge of Gender
The analysis of the qualitative data shows that the knowledge on “gender” comes
mainly from general discussions among public and from media. Significant source of
information on “gender” concept were the discussions around the law on gender
equality held in 2013. However, in some focus groups, some gender terminology could
occasionally pop up in the discussions, especially among youth both in Yerevan and
Tavush, which testified that their knowledge comes from seminars held by civil society
organizations.

Gender and equality
To the introductory question “what do you understand by gender?” people would
answer mostly “that is sexual difference between men and women” or express the first
associating definitions “two words only: woman and man”. In each focus group
discussion there was always someone who would add “that is about equality between
woman and man”. “Gender” would be sometimes defined in the context of civil society
“as a prerequisite for democracy and human rights”. These kinds of statements were
made only among civil society representatives, as well as young student group in
Yerevan. One of the Ijevan NGOs representatives explained well that “gender” is a
“social condition” among two sexes:

“We need to understand that gender is a social condition and it is a social issue. Let me
explain. There is a lot of noise about the gender, but very few know in fact what it
means. There is no information about the gender, there is none who can give
information who can explain what that concept means. We hardly could introduce the
concept “inclusive education”, we spent a lot of efforts on explanation and now
everybody knows and understands well. Similarly, it should be explained what gender
means. For instance, if we have never tried honey, we would not know if it is sweet or
bitter”
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Gender vs. Armenian Family
“Gender equality” discussion has been also embedded in the context of “Armenian
traditional family” (surprisingly) as an indispensable element of the latter.

“If gender is about equal rights between women and men, then it is about a real
Armenian family where everybody plays his/her role with their head down and is
respected by the other”.
Young adult man, Ijevan FGD
The term “Armenian family” was often linked to “gender” in the discussions and it
incited always vivid discussions, as there were people who would not like seeing any
possibility connecting “gender” and “family” and argued against. These discussions
brought more open-ended dialogues among participants. This kind of statements
would provoke counter-arguments, especially among women who tried to argue for
the opposite:

“No, hold on, when we say traditional family, we don’t mean particular unique families.
We understand an average Armenian traditional family where the woman does
everything, coking and cleaning at home, and man is earning money, where the roles
are clearly distributed and where woman is weaker than man. As well as, this is where
woman is always under control by man. If your dad helped your mother and vice versa,
it was an exemplary family, but not a traditional one”
Elderly woman, Ijevan FGD
In the eyes of the discussants of this Ijevan focus group with elderly there was a
difference between “exemplary” and “traditional” families. However, they had
difficulty to explain what exactly was the difference. “Traditional family” was one of
the terms to explore the knowledge of the “gender” and their understanding of gender
equality.

Almost in all FGDs participants responded that there is a difference between the
“traditional family” of today and the one which existed before. Many participants
argued that in fact there is a distortion of the concept “traditional family” and there is a
need to explain the public not only the “gender” concepts, but also to educate people
about the “real” Armenian family.
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“You know we are using the phrase “traditional family” often, but we do not look into
the depth of this concept. We don’t know how many positive things there are in this
“traditional family”. You asked me where I got to know about gender concept from?
First of all, I got to know about gender in my own paternal family. Because when my
dad and mum were going to feed the chickens, they were going together. My parents
were bringing grass together form the mountains. My mom was standing on the car
and squeezing the grass with her feet and my father was placing it into the truck. They
were sharing real hard work equally together. And that was the true equality. This is
where I learnt about gender equality”.
Elderly man, FGD, Ijevan
Finally, an interesting statement was made by one of the students in Yerevan, which
suggested a different, new and unconventional meaning and understanding for
“traditional family”.
“ There is no other traditional family that I know, but the family of my parents. That
family model has been the custom or the tradition family. Me, my wife and my children”
This statement is based on the personal experience of the young man, which has clear
and tangible definition, unlike the popular notion of “traditional family”, which is more
imagined (and constantly re-imagined), has little clear premises for the public. This kind
of statements provoked further discussions on the definitions: what does tradition
mean? What does family mean? Which is the Armenian traditional family? What is
counted as traditional?
The main drivers of this kind of discussions were mostly young students in Yerevan and
Ijevan, who talked more about the socialist past, rather than pre-socialist times.
Socialist part was a better reference for them. It was more tangible and clear as they
had examples based on their family experiences.

What is Gender finally?
Almost in all the focus group discussions at the local/community level be it with
students, non-students, young adults or elderly, as well as with the representatives of
civil society, there has been always a counter-question to mine “what do you know
about gender concept?”. Or, as in Yerevan elderly focus group, one of the women
abruptly interrupted my introductory speech by saying ”tell me, why did they bring this
word to here? I just want to know this. Is this our Armenian word??” People used to
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ask “could you please finally define this concept for us?”. By the end of one of the FGDs,
a NGO young representative burst out in the middle of the meeting:

“We are talking of something that we don’t know concretely what. So, my question is to
you, Anna, what does it mean “gender” finally? What does it mean social construct?
And then we will talk. We need concrete definition!”
NGO representative, Ijevan
After giving a detailed and comprehensive answer to the question “what does it mean
“gender” finally?“, the young man representing an Ijevan NGO seemed far not satisfied.
During another FGD in Ijevan, there was such a counter-question right in the beginning,
which provoked a little resistance after the answer was given to the participants. By the
end of the FGD, the participants said that “again, like in other seminars, we are living
without understanding what gender means in fact”.

Gender and Anarchy of Youth
In the Yerevan FDG with elderly, after my definition of “gender” concept, the
discussant responded:

“You know, daughter, we do not need these definitions, we do not need this gender!
This is all about anarchy brought from the West to this country to destroy morality”.
By anarchy, the elderly woman meant the emancipation and liberation of today’s
youth, in particular young girls, which was described in quite aggressive terms:

“What do you mean by gender? Does this mean that young girls do whatever they
want to nowadays? Whatever they dress and go out? Gender is the G-string pants they
are wearing under their pants that the whole society can notice? Sorry, but how can I
accept that “gender”?“
Elderly woman, FGD, Yerevan

No knowledge on Gender and no wish to learn
The statement about having no knowledge or being confused by the definitions was
accompanying all the discussions both in Yerevan and Ijevan. At the same time, in focus
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groups a number of times the equality and the term gender were split “maybe the
phenomenon is useful, but the word “gender” is confusing”.
The statement of the representative of an Ijevan NGO summarizes all other similar
quotes:
“We have conducted many seminars on gender. When we start talking about “gender”
concept, different people perceive it differently: someone would be very indifferent,
another one would understand sexual relationship between women and men. But,
many people’s perception is based on resistance. Unfortunately, the word “gender”
spoiled the possibility to understand and appreciate the meaning of it”.
NGO representative, FGD, Ijevan
One of the young civic activists in Yerevan who was among the young people actively
advocating for equality and diversity in May 201210, argued that many people have
resistance towards gender, but they are not curious enough to explore what it really
means.
According to a young Diaspora artist who is making films on gender issues shared her
opinion on why people do not look for real definitions in this age of information and
rely on emotional statements.

“Hayastantsis (Armenians from Armenia) are usually not open for new knowledge, they
do not want to learn... The education in Armenia has been based on memorization for
many decades. Nobody cared for critical thinking. If they are told any definition on
gender or feminism, they will take if for granted”
Film Maker, KII, Yerevan
The focus group discussants both in Yerevan and Ijevan would react differently on “why
do people have no knowledge? and, why do not they want to find out more?” One of
the most rare positive statements to my question was by one of the NGOs in Ijevan:

“There are also people who start studying the concept of gender and it is very
important that they understand that this a social condition. And when they understand
this, people would also appreciate and rightly understand the gender equality”.
NGO representative in Ijevan

10

In June 2012 to mark the UN World Day of Cultural Diversity, a group of civil society organizations organized a
march for the sake of equality and diversity, which was met with resistance and even violence by nationalist groups
who went out to the street towards the diversity activists to stop the march. These nationalist groups announced
that the march for diversity was in fact a gay parade and was in favor of spreading homosexuality in Armenia,
https://youtu.be/ZSreViOtgF4
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Another civil society representative shared her experience in the past for not having
knowledge and being not curious enough about gender, even when she was engaged in
a human right NGO.

“Honestly speaking, before those seminars I did not study, read or was not curious
about gender. I collaborated with the Women with University Education Association
(WUEA), have attended a number conferences and meetings. And now I have a number
of literature on the topic. The problem is that people don’t want to hear about it
because of the word “gender”. Gender means sex, which hits one’s mind…. that “sex”…
you know... In that law [law on gender equality] there is a provision, which says that
one will decide his/her gender when s/he reaches adulthood. Do you understand, this is
not possible in Armenia, it incites disappointment on gender immediately”
NGO leader, FGD, Yerevan
Where does Gender leading us to?
Confusion, anger, disappointment and fear: those were the emotions that people
underlined in focus groups towards the concept of gender. In the focus groups with
elderly and young adults, especially with the young parents, the conversation
sometimes took an unexpected direction and suddenly the confusion with the
“gender” and other related notions, has been replaced by anger towards social
situation, growing poverty and radicalizing inequality in the society. For example, after
making a long speech on how they had been fired in the tobacco factory due to their
age and that they could no longer find job because nowadays the employers seek for
“good-looking young girls up to 25 year old”, one of the Yerevan elderly women threw
out the following statement: “after all this happening to us, we do not need “gender –
mender”, my daughter. Take your “gender” away! It is not going to change anything”.

Among those emotions, fear was the most powerful, as it was linked with “something
unclear and unknown”, which cannot be a part of the “Armenian values”. In fact, in
almost all the focus group discussions, there was a hidden topic behind the words of
the discussants, which was the homosexuality and all what is related to the change of
sex. On one hand, the discussants did not wish to open discussion on “this topic”. On
the other hand, at the same time there were always attempts to gently tackle the
connection between homosexuality and gender, though, more in the form of
questions:
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“I think gender equality is larger now, as we used to understand [meaning there is
something we/the society do not know - author]. It is not just the number of women
who should be represented in the parliament. It has apparently a wider meaning and
that is why people are afraid of this term! Because, they think that according to the
gender concept, you cannot force the child in gender selection. The child chooses
his/her gender when s/he becomes adult. People are afraid of this and as you say, these
conservative nationalist movements are rising because of that fear. Or for example,
now there are a lot of surgeries to change the sex. This is also gender, no?”
Young adult/parent, FGD, Yerevan

“These conversations about “gender” are brought up from Europe along with other
conversations… I mean, homosexuality young people think they can change their sex,
because it is fashionable now”.
Elderly, FGD, Ijevan

Who should be talking about Gender?
Among the NGOs both in Yerevan and in Ijevan, there was always a statement that this
kind of discussions should be held not with ordinary people and all types of NGOs, but
rather especially with those, who are doing women’s/gender issues, although in the
focus discussion with NGOs there were invited mainly human right, disability- and
youth-focused NGOs.

“If it is about women’s issues, then maybe it would be good for you to meet with the
women’s NGOs and not with us?”
NGO representative, Ijevan
Still in the beginning of the fieldwork, when trying to organise focus group discussions,
one of the striking statements received from the civil society organizations was:

“Why do you need so many NGOs coming to the focus group discussion? I think
everybody has the same opinion about gender... Or, better say, all of them have no
opinion”
NGO representative, Ijevan
Double Standards or Situated Knowledge
Interestingly, especially in the focus group discussions with NGOs both in Yerevan and
Ijevan there would be a feeling of double standards: on one hand, some discussants
would underline how important is to have the knowledge on gender, how important to
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transfer it to the next generation and how important is to put this knowledge into a
legal framework to transfer gender equality into practice, which is regulated by the
law. However, at the same time, as soon as they forget about being an NGO
representative sitting in the focus group discussion and start talking about gender not
as a meaning belonging to open democratic societies, but rather as an experience of
everyday practice, as something habitual, they would shift the discussion from “pro”
gender mode to “contra”.
This kind of situated knowledge was found especially in focus group discussions (NGOs,
elderly people, young parents, students, non-student groups). People would eloquently
and quite convincingly accommodate their changing positions. This was more evident
in FGDs with student groups, who would engage in active discussions and a lot of time
contradicting themselves by arguing first for gender equality and then arguing for more
traditional roles of women and men.
In the very beginning of FGD in Yerevan, one of the students (young man) opened the
floor with a statement that “thanks to the fact that Armenia is a Christian country,
Armenian women enjoy equal opportunities and emancipation, they are equal with
men”. However, at the same time, to the question “how would you define the roles of
men and roles of women in the Armenian society?”, he stated:
“When I am married, my wife will not go to work. Because, women are born to provide
well to the children. Men are born to provide well to their women. Men are to provide
enough conditions to their wives to be occupied with children, to provide them with
good conditions to have safe pregnancy”
Or, in Yerevan adults FGD, one of the women who was ardently complained about lack
of chance for equality between men and women, later she would bring contraarguments against the gender equality.
- Argument for equality:
“Tell me, do you really believe that it is ever possible to fix the equality in Armenia? Do
you believe that women can be equal to men? Especially now, who will give you a
chance to go higher through the career? If you make a decision to go forward, who will
care about your decision? Do you trust them? I do not trust anybody, I do not trust our
State!”
- Arguments against equality:
“If there is a matriarchy in the country, the power [of the State] will fall… The
foundation of the family is man and not woman”.
“if the woman goes to work and earn for living and actually more than man does, then
what is left of man? Then, man becomes nothing”
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A general observation was made during the focus groups with elderly of Yerevan and
Ijevan indicating women of Yerevan being more radical and conservative towards the
concept “gender”, rather than elderly from Tavush region. Also, if in Tavush FGDs the
“gender” concept was defined more a phenomenon between men and women, in
Yerevan the focus was made mainly on women and their roles and responsibilities.
Another interesting tendency across all FGDs (student, non-student, elderly groups and
with civil society representatives) in Yerevan and Tavush, the Yerevan discussants were
more inclined to define contemporary woman’s role in the society and find collisions
between “how should be the woman” and “how is the woman today”, whereas Tavush
FGDs have shown that public understanding of “gender” concept connects with the
domestic violence against women, unequal wages among women and men, double
burden on women whose husbands have migrated out in search of better employment
opportunities (especially in the small towns of the Marz, where the situation is more
sever due to poverty and lack of opportunities in small urban setting). This knowledge
has been acquired through different marz-related development programs led by local
and international civil society organizations.

Knowledge Transfer: who is providing what knowledge and meanings
In most of the cases, to the question “where did you hear about gender first?” the
respondents would first of all mention the mass media (TV and newspapers) and social
media (Facebook). Some of the respondents (among them predominantly NGOs),
stated that for the first time they acquired about gender in seminar and educational
events. Asking about knowledge transfer done in mass media or civil society events to
the public, the respondents of the key informant interviews argued that in fact the
knowledge transfer should be challenged and put under question: what kind of
knowledge is transferred? Who is transferring the knowledge? Which knowledge is
perceived as the “right” knowledge? What are the factors that the gender knowledge is
not transferred properly? The interviewees claimed that if there is a number of factors,
which impede knowledge transfer and that is the reason why people have no
knowledge or have averse perception towards “gender” conversation. According to an
artist working in the field, one of such reasons is the lack of wish among many NGOs, as
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well as state structures, to transfer knowledge, which would empower women and
men for more gender equality.

“Nobody is interested in giving proper education and knowledge, because knowledge is
empowering. In the case of gender equality knowledge, who would be interested in
empowering the 50% of the population by giving them this knowledge and making
them active in the society? the subjugated group is easier to control…”
Film Maker, KII, Yerevan

Among the other reasons mentioned by the respondents were the lack of knowledge
and capacity among those who are responsible for educating people in this field, as
well as lack of solidarity, agreement and similar messaging among NGOs dealing with
gender and women’s issues. According to an international organization representative,
responsible for gender program coordination:
“The NGOs are afraid of labels to be sticked to. If in a project there is a LGBT
organization, such as Pink, the others will not join, because they don’t want to be a part
of it. NGOs in Armenia are very cautious”.
International Organization employee, KII, Yerevan
This argument has been also complemented by a number of other respondents. Many
of the interviewees dealing with NGO sector and gender topic, ascertained that there is
a phenomenon in Armenia: NGOs stick only to the issues of their primary affiliation and
are not interested in other questions.
“You give a call to a strong human rights NGO and invite them to a seminar on women’s
issues. They do not come arguing “women’s issues are not our niche”… If you are an
activist you should be interested in all range of the social issues, and should understand
that women’s issues are a big part of the human rights”
International Organization employee, KII, Yerevan

Public vs. Private
During the FGDs, it was also important to see how the knowledge on the “gender”
concepts has been reflected from the discussants’ personal life perspective. In most
cases, the gender was defined as an abstract concept having no personal context.
When the participants across all FGDs were asked what “gender” means for them
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personally and how they could locate their own experiences as men and women in the
context of gender equality, they would either avoid responding or presenting their own
experience.
In the focus group with the non-student youth in Ijevan, the discussants were asked a
question weather they had heard of any gender issue in their neighbourhoods, if they
could share any [personal] story related to gender equality from their family with the
group, etc. The group, which consisted of predominantly women and few men, kept a
long silence. The lady who arranged the focus group discussions in Ijevan, decided to
interrupt the silence and interfered by encouraging the youth not to think from
personal perspective, not to speak about personal stories or stories of their families,
but rather think in more abstract way.
Thus, gender is always impersonal, it is hardly connected with the real experiences of
those who is talking about gender. Reviewing online social media (Facebook), the
personal perspective was always missing. In addition to all multiple denominations that
“gender” concept has got in Armenia, gender also remains an abstract definition based
on rigid stereotypes.
The only moments, when the discussants could relate to personal stories instead of
talking in vague and abstract ways, were the references the elderly or young adults
were making to the socialist past, where they or their parents “used to live equally and
happily together”. The personal stories remain in the past, while having no reflection in
present day.
Another “personal vs. abstract” pertinent observation made in the key informant
interviews and focus group discussions was connected with the civil society
representatives. The NGO people in most of the cases shared abstract knowledge on
gender issues, which lacked not only individual experience reflection, but also lack of
knowledge.

Conservative and Egalitarian Perspectives in Online and Offline
Looking at the general perspectives in the field, this research attempted to see the
major dominant narratives, which could potentially evolve into discourse. Generally,
there have been two dominant discursive perspectives in the field: conservative (also,
same as traditionalist and nationalist) and the so-called pro-equality or egalitarian
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(constructivist/modern) perspectives. Apart from qualitative research in Yerevan and
Ijevan, this research followed discussion threads and analysed comments in social
media, mainly in a number of Facebook pages. 11 This paper calls discursive perspective,
and not discourse, because even if these perspectives form their system of meanings,
they are not able to create a closure, a temporary fixation of these meanings since
there is variability of meanings, which contradict each other and cannot form one
unified discourse. Moreover, it is called a perspective because there is no discursive
struggle between the meanings, which would establish a discourse. These perspectives
are characterised not by a discursive dialogue, but rather emotional and radical
“monologues”, where there are no opposite arguments.

Distinguished by overall emotionality of the statements, the conservative perspective
stresses on Armenian values and traditions and underlines the importance of the
“traditional” gender roles. Under conservative perspective, one can also consider the
nationalist and traditionalist views. These three may differ in the form and may
contradict each other while brought in one platform, but they are usually similar in
terms of content of their messages. It is characterised by the exclusion and negation of
any other discourse. Conservative perspective leans on deeply rooted stereotypes and
clear-cut gender roles.
In the Armenian gender discourse landscape, there is also an egalitarian perspective,
which incorporates different approaches and understandings of the “equality”,
“gender” and “feminism” notions. Under this perspective, one can see different civil
society organizations standings dealing with gender ad women’s issues (starting from
conventional women’s organizations with relatively mild positioning as “advocates” for
gender equality, up to those who are ardent and radical in their messaging). This
perspective suggests gender equality based on the principles of internationally
acknowledged human rights. The drivers of this discourse perspective recognize and
share the same opinion that there is an urgent need to change the social and economic

11

Pages in Facebook followed: Women's Resource Center, Armenia stop violence against women coalition, Women's
Support Center Yerevan, Women Entrepreneurs Network of Armenia, Armenian International Women's Association
San Francisco Affiliate, YSU Center for Gender and Leadership Studies, Armenian Women for Health and Healthy
Environment, AYWA-Armenian Young Women's Association, Armenian and Azerbaijani Women's Narratives,
Armenian American Business Women, Armenian Young Women's Association, Pan-National, All-Armenian Gender
Committee, All-Armenian Family Committee, Pan-Armenian Youth Movement, lGBT groups, etc.
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situation of Armenian women. But, in spite of shared domains this perspective cannot
grow into a unified discourse, as the approaches towards the goal are different and the
actors have different standpoints on how gender equality should be addressed in
Armenia. As mentioned above (see p. 23), lack of solidarity, agreement and joint
messaging among different groups of civil society, especially women’s organizations.
It is important to consider that the landscapes of these two major discourse
perspectives are not homogeneous. Both consist of complex diversity of actors with
their own positioning and messages towards the society.
While trying to find any Implication of these two perspectives in the field, none of
these perspectives did not pop up expressively in the discussions in interviews and
focus groups. But, as analysis of the KIIs and FGDs showed, there were rather more
questions raised, there was confusion with the terms, as well as mixed narratives.
However, while analysing the social media (Facebook), there was traced out more
clear-cut manifestation of the two in online regime. First of all, in online regime, drivers
of the conservative perspective are more successful to convene people under their
posts to put “like” and to comment than their opponents. The number of “likes” and
comments obviously exceed the number of likes and comments of the egalitarian
discourse supporters. Putting “like”-s also means backing up each other and the overall
discourse. Especially, more active supporters can be traced out on the pages of Stop
Gender initiative, Pan-Armenian Family Committee, Mek-Azg, etc.). Looking through
the public identities of the commentators, one can conclude that there are
predominantly men involved in commenting. But, women also make part of the
discussions and sometimes even with more emotional (sometimes more aggressive)
expressions. Meanwhile, in online regime, the egalitarian perspective can be found in
the form of posts, which have more educational purposes and do not stir up
discussions and there are less emotional comments in the threads. They collect less
“like”-s and browsing through the identities of the commentators and like-ers one can
say there are more women, than men among them.
Finally, these two perspectives have no common space where they could meet, clash
and fight with each other, exchange ideas and maybe start learning to listen to each
other. Either online, or offline there is no space for discussions. The only possibility for
creating a bridge for any type of dialogue between the actors of these two major
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perspectives is through the media outlets. But, the latter are also reluctant and prefer
organizing talk shows or “debates” with more like-minded actors.
Another possibility for bringing together different actors is the civil society platforms
created by the international organizations acting in Armenia, e.g. Open Society Institute
Coalition of Women’s NGOs. However, this kind of coalitions are mostly composed of
the civil society organizations and groups adhering to the egalitarian discourse.

Why do you think there is no gender discourse in Armenia?
This final part of the paper is built upon fieldwork data collected through interviews
and focus groups. This sub-chapter reveals the main factors, which impede
establishment of the discourse in Armenia. To my question “why there is no gender
discourse in Armenia? What is the problem?” different respondents brought a number
of arguments, which are as follows:
 “Lack of political wish to empower”: respondents claimed that knowledge has an
exceptional empowering force, which leads to establishment of discourse, at the
same time, each discourse brings new knowledge, which continues empowering
the society. However, there was also the rhetoric question “but, why would the
State empower the 50% of the population? Empowered segments of the society
can challenge and jeopardize the corrupt State. That is not in their interest”.
 “Politics in between”: some of the respondents (in particular young students)
argued that the lack of “healthy” discussions on gender is reasoned by the clashes
between European/”Western” and Russian politics in Armenia. As per one of the
young man from Yerevan FGD “the hot discussions on the gender equality law,
which took place in 2013, had surprisingly coincided with the Armenia’s
reconsideration to join the EU Association Agreement and to sign instead the
Eurasian Customs Union with Russia”. In fact, the tense debates against the gender
equality law taking place in 2013 were contributed a lot by pro-Russian
propaganda groups (such as, All-Armenian Family Committee). As a result, during
those days when Armenia turned down the Association Agreement with EU, a huge
propaganda machine was working against “gender as a European value”, proving
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how dangerous the gender is for the Armenian family of today and next
generations.
 “The bad words gender and feminism”: the words gender and feminism have
already been rooted as terms with negative connotation in the Armenian colloquial
vocabulary due to a number of reasons. Therefore, back in 2013 after a series of
hot debates on the gender equality law, a decision was made to take the word
“gender” out of the law draft. When the term was taken out, the public seemed to
be more or less satisfied and accepted the law. That is the reason, there is a
tendency in the public discourse to go against and resist everything, which
concerns “gender” and “feminism”
 “Lack of capacity among NGOs and other actors”: the interviews with the local and
international NGO representatives showed, there is a capacity building issue
among NGOs, which would help transferring appropriate meanings and knowledge
 “From project to project approach”: this concerned criticism towards civil society
organizations for implementing projects with lack of sustainability of programmatic
interventions. As per the KII with a Yerevan based NGO, “NGOs are accustomed to
deal with the local communities from project to project. There is no intervention
in-between the projects, as well as the projects are not sustainable enough beyond
their lifespan”
 “Action based projects and no knowledge-based”: another criticism towards local
and international NGOs driving for “short-term action”, but “not for long-term
knowledge”
 “Lack of cultural translation of the terms into the Armenian context”: the “gender”
concepts were adopted without proper contextualization, according to KIIs with
international organization representatives, and therefore, there is a big gap of
understanding and information vacuum.
 “Sustaining elite discourse”: a statement prompted by NGOs in key informant
interviews in Yerevan suggesting that a circle of NGOs have created an “elite”
space for discussions, which is not possible to be mainstreamed and made
accessible to the other NGOs.
 “Radicalism in alternative”: at the same time, some interviewees (interviews with
art people and representatives of international organizations) underlined that
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there is also a growing progressive women’s civil society. They are those who are
not afraid of talking on sexual violence, sexuality, girls’ emancipation, LGBT rights
in Armenia, etc. They represent an alternative power in contrast to the
mainstream “elite” women’s NGOs, both are different in terms of their positioning
and messaging. However, the progressive wing of women still remain radical for
the Armenian context, as per the interviewees. “The alternative is so radical for
today’s society, that is sometimes not possible to be perceived”


“Fake traditionalism” and “fake masculinity”: according to a number of key
informant interviewees (artists and independent researchers), one of the greatest
factors contributing to sustaining the conservative discourse in Armenia (which is
basically a rejection of any dialogue) is the “fake traditionalism” and “fake
masculinity”, which serves as an instrument to many men as a self-security and
creates further resistance.

 “Total absence of personalization of gender issues”: lack of internalization,
representation and manifestation of personal stories, in which one can challenge
her/his life, body, standpoint, identity
 “Lack of critical thinking and lack of self-challenge”: the culture of memorization
and belief in taken-for-granted knowledge. There is a lack of self-questioning and
self-understanding: who am I and why should I be there standing here as a woman
or as a man? How am I become a woman? What makes me a woman? How sincere
and personal/individual am I when I am talking about gender equality? And how
beyond the clichés am I when I am talking about it?
 “Lack of grassroots involvement in NGO sector”: lack of grassroots among the civil
society, especially among women’s NGOs; lack of leaders coming out of grassroots


“Lack of intellectuals and art people involved in discourse”: scarcity of intellectual
interaction and exchange of knowledge, acceptance of new knowledge and critical
challenge of their own knowledge; Hunger for intellectual interaction and
exchange of knowledge, acceptance of new knowledge and critical challenge of
their own knowledge.



“The lack of interaction and cooperation and solidarity among NGOs”: one of the
remarkable reasons for the discourse failure in Armenia is the lack of solidarity and
“common language” that different NGOs could speak together and create
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Finally, the following quote is taken from the young adult focus group in Yerevan
summaries all the abovementioned:
“As soon as you grow as a citizen, you will change your opinion about gender. You will
realize the significance of gender equality. Because, growing as a citizen of this country
will suppose knowledge of rights and responsibilities, as well as knowledge how to
stand for your rights. This is when the citizen feels empowered, raises questions and
holds debates. And that is when it is possible to make a change for Armenia and then
the equality, including gender, will be celebrated”

Conclusion
The public perception and knowledge are based on contradictory understandings of
gender concepts. The knowledge among public comes mainly from media and public
discussions, which produce and reproduce taken-for-granted knowledge.
The knowledge of gender consists of different meanings, which never form a discourse
as there is no shared knowledge, no shared space and no shared will.
The two gender discursive perspectives (“conservative” vs “egalitarian”), which
currently exist in Armenia are not based on argumentative discussions, but rather each
of them excludes the other leaving no space for a discussion. Moreover, each of them
consists of many civil society groups, which have different positioning in the society
and different messages transmitted to the society. Leaning on all abovementioned lack
of knowledge and mixed perceptions on gender concepts one may conclude that in fact
there are abstract and impersonal narratives, which do not come together and make
up one joint discourse. There are a lot of factors, which impede the gender to construct
acceptable systems of meanings to lay down a foundation for gender discourse to
emerge and sustain.
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Armenian American Business Women
Armenian Young Women's Association
Pan-National, All-Armenian Gender Committee
All-Armenian Family Committee

Online newspapers:















http://news-book.am/?p=3423&l=am
https://iwpr.net/global-voices/storm-over-gender-word-armenia
http://blog.womennet.am/%D5%AF%D5%A1%D5%B6%D5%A1%D5%B6%D6%8
1%D5%AB%D6%80%D5%A1%D5%BE%D5%B8%D6%82%D5%B6%D6%84%D5%B6
%D5%A5%D6%80%D5%A8%D5%B0%D5%A1%D5%B5%D5%A1%D5%BD%D5%BF%D5%A1%D5%B6%D5%B8
%D6%82%D5%B4-2/
http://www.pinkarmenia.org/2013/08/genderequalitylaw/
http://law57.swv.am/
http://www.aravot.am/tag/%D5%AF%D5%A1%D5%B6%D5%A1%D5%B6%D6%8
1-%D5%A5%D6%82%D5%BF%D5%B2%D5%A1%D5%B4%D5%A1%D6%80%D5%A4%D5%AF%D5%A1
%D5%B6%D6%81%D5%B0%D5%A1%D5%BE%D5%A1%D5%BD%D5%A1%D6%80%D5%AB%D6%80%D5%A1%D5%BE%D5%B8/
http://168.am/2013/11/11/297920.html
http://www.unescap.org/sites/default/files/Gender%20Statistics%20in%20Arm
enia.pdf
Difference
between
traditionalist
and
conservatist
https://occidentaltraditionalist.wordpress.com/2013/04/06/some-differencesbetween-conservatism-and-traditionalism/
http://hetq.am/arm/news/24667/payqari-nor-pul-kananc-ev-txamardkanciravahavasarutyan-hamar.html/
http://iravaban.net/1740.html
http://topnews.mediamall.am/?id=41684
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http://news.am/arm/news/89865.html
http://www.coe.int/t/DGHL/STANDARDSETTING/EQUALITY/07genderbudgeting
/Speeches_Yerevan_2011/03_Katsaridou_Yerevan_am.pdf
http://www.aysor.am/am/news/2015/03/26/%D5%A3%D5%B8%D6%80%D5%A
E%D5%A1%D5%A4%D5%AB%D6%80/925122

http://armenpress.am/arm/news/731106/
http://www.pastinfo.am/hy/node/5585
http://www.cosmo.am/am/women-in-armenia/reality/MMCDPJ71VZR9HM47s
http://www.panarmenian.net/arm/news/149531/
http://www.panarmenian.net/arm/news/168642/
http://www.7or.am/am/news/view/29398/
http://civilnet.am/2014/11/25/erdogan-statement-men-womenrights/#.VV4g76Yx47A
http://armenian.irib.ir/rangarang/item/33073%D5%AF%D5%A1%D5%B6%D5%A1%D5%B6%D6%81-%D6%87%D5%A8%D5%B6%D5%BF%D5%A1%D5%B6%D5%AB%D6%84%D5%AB%D5%AB%D6%80%D5%A1%D5%BE%D5%B8%D6%82%D5%B6%D6%84%D5%B6
%D5%A5%D6%80%D5%A8%D5%9D%C2%AB%D5%B4%D5%A1%D6%80%D5%A4%D5%B8%D6%82%D5%AB%D6%80%D5%A1%D5%BE%D5%B8%D6%82%D6%84%D5%B6%D5%A5
%D6%80%D5%AB%D5%AB%D5%BD%D5%AC%D5%A1%D5%B4%D5%A1%D5%AF%D5%A1%D5%B
6%D5%B0%D5%BC%D5%B9%D5%A1%D5%AF%D5%A1%D5%A3%D6%80%D5%AB
%C2%BB%D5%A4%D5%AB%D5%BF%D5%A1%D5%B6%D5%AF%D5%B5%D5%B8%D6%82
%D5%B6%D5%AB%D6%81
http://www.armcomedy.com/2015/04/01/miamsyak2/
http://aawue.am/%D5%B4%D5%A5%D6%80%D5%B4%D5%A1%D5%BD%D5%AB%D5%B6
http://irazekum.org/%D5%A3%D5%A5%D5%B6%D5%A4%D5%A5%D6%80%D5
%A1%D5%B5%D5%AB%D5%B6%D5%AD%D5%B6%D5%A4%D5%AB%D6%80%D5%B6%D5%A5%D6%80/
http://www.epress.am/2013/08/24/%D5%B0%D5%AF%D5%B6%D5%A5%D6%80%D5%AB%D5%B6%D5%BD%D5%BA%D5%A1%D5%BC%D5%B6%D5%B8%D6%82%D5%B4%D5%A5%D5%B6%C2%AB%D5%BF%D6%80%D5%A1%D6%84%D5%A1%D6%81%D5%B6%D5%A5
%D5%AC%C2%BB-%D5%A3%D5%A5%D5%B6%D5%A4.html
http://www.dasaran.am/apps/wiki/view/id/6940
http://blognews.am/arm/press/77236/kartsiq-kananc-ev-txamardkanciravunqneri-ev-havasar-hnaravorutyunneri-apahovman-masin-orenqyvtangavor-e.html
http://www.1in.am/156231.html
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http://www.akumb.am/showthread.php/64741%D4%BF%D5%A1%D5%B6%D5%A1%D5%B6%D6%81-%D6%87%D5%BF%D5%B2%D5%A1%D5%B4%D5%A1%D6%80%D5%A4%D5%AF%D5%A1
%D5%B6%D6%81%D5%B0%D5%A1%D5%BE%D5%A1%D5%BD%D5%A1%D6%80%D5%AB%D6%80%D5%A1%D5%BE%D5%B8%D6%82%D5%B6%D6%84%D5%B6
%D5%A5%D6%80%D5%AB-%D6%87%D5%B0%D5%B6%D5%A1%D6%80%D5%A1%D5%BE%D5%B8%D6%80%D5%B8
%D6%82%D5%A9%D5%B5%D5%B8%D6%82%D5%B6%D5%B6%D5%A5%D6%80
%D5%AB%D5%A1%D5%BA%D5%A1%D5%B0%D5%B8%D5%BE%D5%B4%D5%A1%D5%B6
-%D5%B4%D5%A1%D5%BD%D5%AB%D5%B6%D6%85%D6%80%D5%A5%D5%B6%D6%84
http://operativ.am/?p=35487/%C2%AB%D4%B3%D5%A5%D5%B6%D5%A4%D5
%A5%D6%80%C2%BB-%D6%87%C2%AB%D5%A3%D5%A5%D5%B6%D5%A4%D5%A5%D6%80%D5%A1%D5%B5
%D5%AB%D5%B6%C2%BB%D5%A2%D5%A1%D5%BC%D5%A5%D6%80%D5%A8%D5%A4%D5%B8%D6%82%D6%80%D5%BD%D5%AF%D5%A3%D5%A1%D5%B6%C2%AB%D4%BF%D5%A1%D5%B6%D5%A1%D5%B6%D6%81-%D6%87%D5%BF%D5%B2%D5%A1%D5%B4%D5%A1%D6%80%D5%A4%D5%AF%D5%A1
%D5%B6%D6%81%D5%B0%D5%A1%D5%BE%D5%A1%D5%BD%D5%A1%D6%80%D5%AB%D6%80%D5%A1%D5%BE%D5%B8%D6%82%D5%B6%D6%84%D5%B6
%D5%A5%D6%80%D5%AB-%D6%87%D5%B0%D5%A1%D5%BE%D5%A1%D5%BD%D5%A1%D6%80%D5%B0%D5%B6%D5%A1%D6%80%D5%A1%D5%BE%D5%B8%D6%80%D5%B8
%D6%82%D5%A9%D5%B5%D5%B8%D6%82%D5%B6%D5%B6%D5%A5%D6%80
%D5%AB%D5%A1%D5%BA%D5%A1%D5%B0%D5%B8%D5%BE%D5%B4%D5%A1%D5%B6
-%D5%B4%D5%A1%D5%BD%D5%AB%D5%B6%C2%BB%D6%85%D6%80%D5%A5%D5%B6%D6%84%D5%AB%D6%81
http://www.iravaban.am/882/%D5%AF%D5%A1%D5%B6%D5%A1%D5%B6%D6
%81-%D6%87%D5%BF%D5%B2%D5%A1%D5%B4%D5%A1%D6%80%D5%A4%D5%AF%D5%A1
%D5%B6%D6%81%D5%B0%D5%A1%D5%BE%D5%A1%D5%BD%D5%A1%D6%80%D5%AB%D6%80%D5%A1%D5%BE%D5%B8%D6%82.html
http://www.a1plus.am/1383745.html
http://www.kiss.am/publ/pshychology/kanayq_tghamardik_incho_v_en_nman
_incho_v_en_tarber/3-1-0-210

34

